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CHAPTER 8

^ The Lord of Hosts ^

The Militant Name of God

rHEtitle Jehovah Sabaoth means The Lord of Hosts.
This is another way of saying "God of the
Angels."

The term "host" means army or other orga
nized group; and the term "angels" means messengers.
Thus, when God is described as "the Lord of the angels,"

it implies that He carries out His will by means of angels or
messengers. Jehovah Sabaoth is the God of angelic hosts
who carry out His will.
The Work of the Lord of Hosts

One task of angels is to transport people into the presence
of God at death. To be "absent from the body" is to be
"present with the Lord"(2 Cor. 5:8), and God uses angels
to usher the dead into His presence (Luke 16:22). We
should not fear death, because God is Jehovah Sabaoth,
the God of the angels who accompany the dead to His
bosom.

Another task of angels is to serve as guardians to protect
us from physical harm:"For he shall give his angels charge
over thee, to keep thee in all thy ways. They shall bear
thee up in their hands, lest thou dash thy foot against a
stone"(Ps. 91:11,12).(The indwelling Holy Spirit protects
us from spiritual harm.) We can trust Jehovah Sabaoth

because He sends guardian angels to protect us from harm.
The phrase "Jehovah Sabaoth" occurs 281 times in the
Old Testament and denotes that the God of Israel brought

heavenly powers to the aid of His needy people. As we
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shall see, the title first occurs in the book of Samuel when

Israel was fighting for her political and spiritual life. Since
the term "host" can mean heavenly host, as in angels or

heavenly messengers, "the Lord of Hosts" could be inter
preted as "the God of angels who fight for us." But the
term can also refer to the armies of Israel (see 1 Sam.
17:45).

This compound name, the Lord (the self-existing and
self-revealing One) and Sabaoth, or Hosts (multitudes in
the service of God) told Israel that the God whose exis
tence cannot be threatened by mere man was a militant

God who would help them prevail against their enemies.
David taught the people,"The Lord of hosts, he is the King
of glory" (Ps. 24:10). As a heathen nation looked to its
king to lead them into battle, God's people followed the
Lord of Hosts.

The Use of "Jehovah Sabaoth"
The name the Lord of Hosts Qehovah Sabaoth) is never

found in the Pentateuch,Joshua or Judges. It rarely occurs
in the books of Kings or Chronicles, and not much more
than that in the book of Psalms. It is a phrase mostly relat
ed to the Prophets. The name is prominently used 80 times
in Jeremiah, the prophet who wept over the destruction of
Jerusalem. It also occurs 14 times in Haggai, 50 times in
Zechariah, and 25 times in Malachi, the last book of the
Old Testament. Why is the name so prominent at the end
of the Old Testament? To answer this question, it is help
ful to recall Israel's experience after the Exodus from Egypt.
When Israel was a fledgling nation coming out of

Egypt, the people had a vision of capturing the land.
Coming through 40 years in the wilderness, Israel rallied
behind Jehovah and conquered the land of promise. Once

s;/.:
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the land was theirs, however, their lack of faith caused
them to waver. At the point of wavering, the name
Jehovah Sabaoth or the Lord of Hosts is first used to rally
the people to battle and victory.

God's people had begun to capture the land in the book
of Joshua, but they did not drive out all of their enemies.
The next period proved to be disastrous, as the book of
Judges shows. The people constantly returned to their sins,
and to the worship of the gods of the Canaanites. When
the name Jehovah Sabaoth was introduced, faithful
Israelites were worshiping God at Shiloh, where the
Tabernacle and Ark were located. Old Elkanah and his wife

Hannah, the parents of Samuel, who would be the last
judge, were among the faithful. "This man went up out

of his city yearly to worship and to sacrifice unto the Lord
of hosts in Shiloh"(1 Sam. 1:3).
The book of 1 Samuel is a transitional book, and Samuel

is a transitional leader. Prior to Samuel, Israel was led by

different judges who were military, political and spiritual
leaders. When Israel followed the Lord, they were victori
ous. When they returned to their sin, God allowed them to
be defeated. At their lowest level of depression and

bondage, God raised up Samuel, the transition man, to
lead Israel from a theocracy into an earthly kingdom,from

leadership by judges to leadership by kings.
Israel grew dissatisfied with its judges and began to ask
for a king like the nations around them—a strong military
leader who could go before them in battle (see 1 Sam. 8:112). The problem was that their desire for an earthly king
was really a rejection of God, their heavenly King. The

Lord told Samuel,"They have not rejected thee, but they
have rejected me,that 1 should not reign over them"(v. 7).
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To Secure Victory or Judgment
The name Lord Sabaoth first appears to Israel as a nation
in the context of this rejection of the God whose armies

fleshly Israel could not see. In a battle with the Philistines,
Israel was beaten, and approximately 4,000 men were
killed. The leaders questioned, "Wherefore hath the Lord

smitten us to day before the Philistines? Let us fetch the ark
of the covenant of the Lord out of Shiloh unto us, that,

when it cometh among us, it may save us out of the hand
of our enemies" (4:3).

The people put more trust in a piece of furniture than
in God. They knew that the Lord of Hosts was their mili
tant Leader, because the Ark is described as "the ark of the
covenant of the Lord of hosts [Jehovah Sabaoth], which

dwelleth between the cherubims"(v. 4). They took the Ark
into battle thinking they could not lose; but their faith

was in a thing rather than in the Lord of Hosts. Israel was
defeated and the Ark was captured.
Later, young David became the champion of Israel
because he recognized the Lord of Hosts. When Goliath
challenged Israel to battle, no one dared fight against him.
Finally, David came to him with only a sling and five
smooth stones. But David was not fighting with a man's

strength, he was fighting "in the name of the Lord of
hosts, the God of the armies of Israel, whom thou hast
defied" (17:45).

Throughout the period of the kings, God raised up
prophets to call the people back from their sinful ways
and idolatrous worship. As Israel began to lose her faith,
she lost her battles, too, because Jehovah Sabaoth did not

fight for/with her. Perhaps the prophets used the name
Lord of Hosts so frequently because they felt the defeat of
Israel so keenly. Late in this period she was a captive peo-
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pie, and needed hope. Perhaps the name Lord of Hosts
would reinforce optimism. Although the armies of Israel
were defeated, God and His angels were not. Implied in

the name is the promise of victory—if only Israel would
repent, the Lord of Hosts would fight for her again.
Even though Israel had lost her battles, and the city of
Jerusalem was destroyed, God still had His fighting angels.
He remains Jehovah Sabaoth, the Lord of the angels. This

name pointed the people to a new and higher spiritual

The Lord ofHosts has an army
that obeys. There is no evidence of

His having to punish the armies of
heaven, because His angels carry
out His will.

relationship to God as individuals, not just a return to the
former corporate relationship that Jehovah had with the
nation.

As we saw in chapter 7, Uzziah, a king who had been

victorious for Israel, died during the days of Isaiah.
The young prophet of God had put all of his dreams
into the reign of King Uzziah. After the king was dead,
Isaiah saw a vision of the Lord and His angels. "And one

cried unto another, and said. Holy, holy, holy, is the Lord
of hosts Qehovah Sabaoth]" (Isa.6:3). The angels who were
part of God's hosts spoke the name Jehovah Sabaoth.
Isaiah was commissioned to go preach but was told
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the people would reject his message. He was told Israel
would be spiritually blinded and then punished. Hence,
they learned that the Lord of Hosts (Jehovah Sabaoth)
could lead into victory when He was followed, and He

could punish when Israel rejected His leadership.
The punishment from the Lord of Hosts—on both
Israel and her tormentors—is a recurring theme of the

later prophets. "Therefore thus saith the Lord God of
hosts, 0 my people that dwellest in Zion, be not afraid
of the Assyrian: he shall smite thee with a rod, and shall
lift up his staff against thee....And the Lord of hosts shall
stir up a scourge for him" (Isa. 10:24,26).
After Israel was taken into captivity, God came to His

people with words of both rebuke and encouragement.
Earlier it was mentioned that Haggai constantly used

the phrase, "the Lord of hosts." It appears nine times in
the following passage emphasizing hope in what God
would do:

Yet now be strong, 0 Zerubbabel, saith the Lord;
and be strong, O Joshua, son of Josedech, the high

priest; and be strong, all ye people of the land saith
the Lord, and work: for I am with you, saith the
Lord of hosts....For thus saith the Lord of

hosts:...Yet once, it is a little while....and I will fill

this house with glory, saith the Lord of hosts. The
silver is mine, and the gold is mine, saith the Lord
of hosts. The glory of this latter house shall be

\\

greater than of the former, saith the Lord of hosts:
and in this place will I give peace, saith the Lord of
hosts...thus saith the Lord of hosts...In that day,
saith the Lord of hosts, will I take thee, O
Zerubbabel...for I have chosen thee, saith the Lord

of hosts(Hag. 2:4-11,23).
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To Secure Blessing or Judgment
At the very end of the Old Testament, the verse usually
associated with storehouse tithing also linked the Lord of
Hosts with either blessing or judgment:
Bring ye all the tithes into the storehouse, that there

may be meat in mine house, and prove me now
herewith, saith the Lord of hosts [Jehovah Sabaoth],

if I will not open you the windows of heaven, and
pour you out a blessing, that there shall not be room
enough to receive it(Mai. 3:10).

If Israel would obey and bring tithes to God, the Lord
of Hosts promised:

And I will rebuke the devourer for your sakes, and
he shall not destroy the fruits of your ground; nei
ther shall your vine cast her fruit before the time in
the field, saith the Lord of hosts [Jehovah Sabaoth]
(V. 11).
"Devourer" translates the Hebrew word for "eater,"

which is a reference to insects that, in time of plagues,
completely ate all of the green vegetation. It is also anoth
er word for Satan (see 1 Pet. 5:8). The Lord of Hosts will

protect both physically and spiritually those who tithe to
Him.

Hence, we see two sides of Jehovah Sabaoth. First, He

will attack the enemy as an offensive army and lead His
people to victory. Second, Jehovah Sabaoth will guard or
protect from enemy attacks, offering the faithful defen
sive protection from God Himself.
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1. Jehovah Sabaoth brings heavenly power to the aid of His
children. This name,the Lord of Hosts, indicates the power

with which God will help His children. When Israel came
to the Promised Land, and their leader Joshua approached

Jericho, he wondered how he could take such a city. On an
observation trip, he saw a stranger standing before him.
Joshua asked, "Art thou for us, or for our adversaries?" The

reply came,"Nay; but as captain of the host of the Lord am
I now come"(Josh. 5:13,14). Note that the Lord came to

Joshua as Captain of the Hosts in his hour of need to
encourage him. While not bearing the name Jehovah
Sabaoth, it was the same Person who helped. Some com
mentators believe that this was a Christophany—that the

One who appeared to Joshua in his time of need was Jesus
Christ Himself.

2. The Lord ofHosts ndes the artnies ofheaven so they will
obey His will. The Lord has hosts who will not-only fight for
Him, they will obey His command. One of the difficulties
in an army is getting the average soldier to obey. Sometimes
threats of death, court martial or physical torture are used

to get him to do so. But the Lord of Hosts has an army that
obeys. There is no evidence of His having to punish the
armies of heaven, because His angels carry out His will.

"Are they not all ministering spirits, sent forth to mipister
for them who shall be heirs of salvation?"(Heb. 1:14).

How many are in the army of the Lord of Hosts? Jesus
said on one occasion, "Thinkest thou that I cannot now

pray to my Father, and he shall presently give me more
than twelve legions of angels?"(Matt. 26:53). Beyond this
number, the writer of Hebrews referred to "an innumerable

company of angels"(12:22)—so many that they could not
be numbered. The apostle John wrote in Revelation 5:11
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that there were in excess of 2 million angels in heaven.
This large group could not function efficiently without
organization or a leader. The various groups of angels iden
tified in Scripture all have their duty and their rank—and
they obey their Leader.
3. The Lord will allow His faithless people to be defeated.

There are two wrong ideas that Christians have about prob
lems. First, some have the mistaken idea that being a
Christian relieves them from problems and attacks. But a
Christian will have pressures in life. "My brethren, count
it all joy when you fall into various trials" Gas. 1:2, NKJV).
Note that James does not say //trials come, but when.
The second mistaken idea is that being a Christian auto
matically gives one the victory over all attacks. Old

Testament Israel apparently had that idea. They felt that no
enemy could defeat them because they had the presence of

Jehovah in the Temple. They treated God like a rabbit's
foot—as long as the Temple or the Ark was around, they
could not be defeated. However, their sins of legalism,

pride and selfish arrogance led to deeper sins of idolatry,
adultery and even the sacrifice of their children in fiery
holocaust.

The Lord of Hosts who would have defended Israel sat

on the sidelines instead, and allowed heathen nations to

destroy Jerusalem and the Temple, then rape the women,
slaughter many of its population and take a large number

of the people into exile (see 2 Kings 25; 2 Chron. 36:17;
Zech. 14:2). God would have been honored by a victory
against Israel's enemies, as a judgment of their enemies'
sins. But the Lord of Hosts is also honored by the defeat of
His people as judgment against their own sins. God does
not enjoy the suffering of His people, but at times He
allows it. Even then. His holiness is vindicated.

CHAPTER 9
-\

^ The Lord/Master ^

The Headship Name of God

\
i \\
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"T "T "Then a sales representative makes a presentation

\ 1 y of his product, he calls his client by the proper

y/Y/title and name in order to help earn a contract. If

he walked into a small hot dog stand and asked to
talk with the executive vice president, he might be laughed

at. Everyone would realize that the salesman doesn't know
his customers. If he walked into the executive office suite

and asked for an appointment with the foreman, he
wouldn't get to see the president or the CEO.
Names and titles are important because they open doors.

Wrong use of names reveals our ignorance, and says we
don't know what we are doing or where we are going. Using

wrong names and titles shuts doors because it shows we
are not worthy of an opportunity.
We have seen that the Bible uses different names of God
to reflect His different roles and functions. When we use the

correct name in prayer, it shows we respect Him and know
how to approach Him. 1 don't think God would refuse to
hear your prayers because you used an inappropriate title.
But your wrong use may reflect your spiritual immaturity,
and the fact that you haven't taken time to get to know
your Master well. Since His name is Adonai (Master), we
who are His slaves should learn its meaning, and how to
approach Him properly in that name.
Adonai comes from the Hebrew word adon, a word used
to describe a master who owns slaves or a husband in his

relationship to his wife (it does not imply that husbands
own wives). Adonai is a plural form implying the Trinity.

Just as Elohim is also plural, implying the Trinity, both are
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a reference in the Old Testament to the Father, Son and

Holy Spirit.
The word Adonai(Lord, only the first letter capitalized)
occurs 340 times in the Hebrew Old Testament. However,

the rabbis eventually began to use the name Adonai as a

substitute for the name Jehovah. Since Jehovah was holy,
they could not even speak or write His personal name. On
many occasions when copying the Scriptures, they substi
tuted the word Adonai for Jehovah. Then to make sure that

people knew that the terms were substituted, they prepared
a parallel manual called the Sopherim, that listed the 140
times where Adonai was substituted for Jehovah.

Adonai expresses the personal relationship between a
master and his slave. Hence it is a term that symbolizes the

relationship of God with His people. The relationship does
not emphasize ownership, but implies a working relation
ship.
Just as there is a relationship between a horse and his
rider, there has to be a oneness between a person and God
if they are to enjoy a "trust relationship." Hence, Adonai
has a twofold meaning.

Master means relationship
Lordship means ownership

The relationship between master and servant does not
begin with the servant but with the master, who must do
tv>fo things for his slaves. First, he must provide for the
needs of his slaves—a place to sleep, food, clothing and
the basic necessities. Second, the master must give direc
tion, training and accountability for the work of the slave.

/

118 Adonai

Hence, the term Adonai puts more responsibility on God
than on His people. In a sense the Master serves the slave,
for once a person was a slave he looked to his master for
direction, protection and care.

When Americans try to illustrate the master/slave rela
tionship, it is tempting to think of the book Uncle Tom's

The name Adonai (Master)
assures...the believer...that his God
and Master has the resources and

ability to take care of him. Hence,
the Christian slave trusts
his Master.

Cabin. But this would not accurately illustrate God's rela

tionship to us because of the abuse of black slaves por
trayed in the book. The relationship of slave and master in
the Bible was more often one of love and allegiance. In

the Jewish relationship, a slave had more privileges than
the hired help. A slave could participate in the Temple sac
rifices and was a member of the household. The hired help

was excluded from these privileges.
The Master/Slave Relationship

The term Adonai (Master) explains the very heart of
Christianity, which is the relationship between God and
the believer. A Christian is different because he relates to
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God; the world is the world because in practice it denies
that relationship.
What does the name Adonai (Master) assure for the
believer? First, it assures that his God and Master has the
resources and ability to take care of him. Hence, the

Christian slave trusts his Master for these things. Second,
it implies that help is available to carry out the Christian's
duty as a servant. Finally, a servant of the Lord has the
privilege of calling upon his relationship with the Master
to get the help that he needs.
The first time the word Adonai (Master) is used in

Scripture reveals something about its meaning. Abraham
had been in the Promised Land for 10 years. God had
promised Abraham the land and a son—from these his
great inheritance would come. But Abraham and Sarah

were past the age to bear children. After 10 years it was
only natural that Abraham was growing restless and impa
tient. He prayed, "Lord God [Adonai Jehovah], what wilt
thou give me, seeing 1 go childless...?"(Gen. 15:2).

In this reference, Abraham has a burden for two things.
First, he wants offspring—a son. Second, he wants the

inheritance that was promised him. Perhaps Abraham real
ized that the inheritance was tied to the son. After 10 years
Abraham did not have either a son or the Promised Land.

Inasmuch as Abraham had a slave/master relationship to
God, it was only natural that he came to Him using the
name Master (Adonai) and Jehovah (the covenant-keep
ing God).

Again, Abraham prayed, "Lord Goo [Adonai Jehovah]
whereby shall I know that I shall inherit it?"(Gen. 15:8).
God had promised that He would take care of him. Now
Abraham wanted some assurance.

Moses, the servant of God, also had a servant/master

relationship with God. He felt inadequate when his Master
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commissioned him to go to Pharaoh and demand the
release of God's people in bondage. Moses only had the
rod of God against the power of the Egyptian nation. After
offering several excuses to God, he finally prayed,"O my
Lord [Adonai], I am not eloquent..." (Exod. 4:10). Moses
had a speech impediment. Yet he knew he must speak to
Pharaoh, king of the strongest nation on earth. So the ser
vant went to his Master and asked for help. It was only
natural that he used the title Adonai.

Joshua led Israel across the Jordan River and into battle
against Jericho. Because God was with him,Joshua expe

rienced a great victory (see Josh. 6). Shortly thereafter he
allowed some of his men to go to battle against Ai. But
there was sin in Israel's camp, and God's people were
defeated.Joshua approached God in prayer (see 7:1-6). He
went as a slave reminding his Master that he needed direc
tion and power to conquer the Promised Land. Therefore,
in this context it was only natural that Joshua used the
title Adonai (Master). He prayed,"O Lord [Adonai], what
shall I say, when Israel turneth their backs before their ene
mies?" (v. 8). The prayer of Joshua is based on his servant
relationship with God. Obviously, God answered by point
ing out the sin, giving them a strategy and finally a victo
ry in battle (see 7:10—8:28).

Gideon was a young man who was fearful of the raiding
Midianites who swept through the Promised Land destroy
ing their cattle and their crops (see Judg. 6:1-6). The angel
of the Lord came to Gideon when he was hiding in the val

ley in a winepress, threshing his grain. As background, only
those who were fearful and hiding would have attempted
to thresh grain in a valley. Usually the threshing floor was
on the highest elevated peak, unobstructed so the wind
could blow away the chaff. The angel of the Lord came to
Gideon and said,"The Lord is with thee, thou mighty man
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of valour" (v. 12). This may have been an attempt to com
pliment or affirm Gideon, who was apparently an intro
vert with a self-acceptance problem."And Gideon said unto
him, Oh my Lord [Adonai], if the Lord be with us, why
then is all this befallen us?"(v. 13).

Gideon prayed to God in a servant/master relationship.
He recognized that the Master could give him guidance
and power. The angel of the Lord promised that Gideon
was going to have a great victory, saying,"Go in this thy
might, and thou shalt save Israel from the hand of the
Midianites; have not I sent thee?"(v. 14). But Gideon still

wanted answers from his Adonai Master. He prayed,"Oh
my Lord [Adonai], wherewith shall I save Israel?" (v. 15).
And based on this prayer, the Lord gave Gideon the direc
tion for his victory.

Others in Scripture have claimed the relationship
between slave and master in their service to God. When

Manoah, who was childless, received word of God's

promise of a son, he prayed to the Lord (Adonai, see 13:8).
When Samson prayed to defeat the Philistines, he called
upon his slave/master relationship (see 16:28). When
David prayed to build a temple, he assumed a slave/master

relationship. Since he knew that God would give his son,
Solomon, His resources and His wisdom to build the

Temple, David prayed as a slave, knowing that Adonai
would supply (see 2 Sam. 7:18).
The psalmist joins the names Jehovah and Adonai in an
outburst of praise in Psalm 8:1: "O Lord [[ehovah], our
Lord [Adonai], how excellent is thy name in all the earth!"
When Isaiah was praying in the Temple, he saw the
Lord (Adonai) high and exalted, sitting on the throne (Isa.
6:1). Isaiah's hero and friend. King Uzziah, had died of lep

rosy. Some might assume that Isaiah's personal world had
collapsed. What he needed was a vision of his Master
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Adonai. The Lord who was sitting on the throne was also
Jehovah. For the angels about the throne said,"Holy, holy,
holy, is the Lord [Jehovah] of hosts" (v. 3).
When Isaiah was called to serve the Lord, he was a

proud, young diplomat/bureaucrat who worked for the
king. He needed to be broken to enter into a master/slave
relationship. Therefore, God showed Isaiah his sin and he
cried,"Woe is me!" (v.5).

The call ofJeremiah had the opposite dynamic.Jeremiah
was a weak man, apparently afraid of his own shadow. He
is called "the weeping prophet." Jeremiah needed the same
relationship with God that Isaiah did. He needed a Master,
but he did not need to be broken; he needed to be encour

aged. Jeremiah prayed,"Ah, Lord [Adonai] Goo! behold, I
cannot speak; for I am a child" (Jer. 1:6).

God did three things to fulfill His role as Jeremiah's Lord
or Master and to answer the reluctant prophet's prayer.

First, He encouraged Jeremiah by assuring him that he
would not have to rely on his own wisdom:"Whatsoever 1
command thee thou shalt speak" (v. 7). Second, God
promised His personal presence in the midst of any critics:
"Be not afraid of their faces: for 1 am with thee to deliver

thee" (v. 8). And third, God gave his servant Jeremiah a
vision of success: "1 have made thee this day a defenced

city, and an iron pillar, and brasen walls against the whole
land...they shall not prevail against thee"(w. 18,19).
Application

1. As servants, our first duty is to submit to our Master. The
Old Testament Hebrew Adonai(Master) is the counterpart
for the Greek New Testament kurios (Lord). Jesus Christ is
the Christian's Lord and Master. He said,"Ye call me Master

and Lord: and ye say well; for so 1 am" Qohn 13:13). He
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also said, "The disciple is not above his master, nor the ser
vant above his lord. It is enough for the disciple that he be
as his master, and the servant as his lord"(Matt. 10:24,25).
The Christian should recognize Jesus as his Lord and
submit to that relationship. Recognizing that relationship,
the Christian who submits to his Master will hear the

words, "Well done, thou good and faithful servant: thou
hast been faithful over a few things...enter thou into the
joy of thy lord" (25:21).
2. We can trust the Master's care for His servants. The title

Adonai gives the believer the privilege of having Jesus
Christ as his Master who will care for him, supply his need
and give him direction in life. The Christian does not have
to be anxious about his "daily bread"—supplying that is
the Master's responsibility (6:11). The Christian does not
have to fret over what job to do or where he should serve—

there is a "Master" plan for his life (see Rom. 12:1,2). The
Christian does not have to be concerned if he can do the

things that God has for him to do—the Master promises
the gifts of the Holy Spirit to enable him to serve God (see
w.3-8).
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CHAPTER 10
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•♦God^

The Strong Creator

\

/Recently a pastor came up to me at a conference
where I was speaking. I barely remembered bim as
one of my students. He reminded me of all the

things be did for me while he was in school. He
claimed to have carried books for me and washed my car,

plus some other things. 1 was embarrassed because I
couldn't remember any of them.

As he left, the former student said, "Tell your wife Peggy
hello."

I smiled, and suddenly felt better. I understood that the
man had mistaken me for another professor, and that he

really hadn't done for me all those things he claimed.
My wife's name is Ruth.

Names are important to people and their friends. When
someone calls a friend by the wrong name, it probably
means they are not as close as you are to a real friend.
When people say, "God saved me," or "I know God,"
although I do not question them outwardly I sometimes
have my inner doubts. For God is an impersonal title for
deity. All religions have a god. We who are saved use the
personal name of the God who saved us. We say, "The
Lord saved me," and we talk about "knowing the Lord."
The difference between God and the Lord may be very
subtle to some, but those who know the Lord know the

difference. The study of the word Elohim (God) in this
chapter will form a basis for the study of the word Jehovah
(Lord)in the next chapter.
God is a universal term for deity, used by almost all reli
gions. To review, Elohim is one of the three primary terms
used to describe God in the Bible. God (Elohim) is the

strong Creator who is the source of everything. The Lord
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Oehovah) is the covenant-keeping God who relates to
man. Adonai (Master) reflects the servant/master relation

ship of man to God.
Elohim comes from El, meaning "strong one" and alah

meaning "to swear or bind with an oath." The term
Elohim is used 2,500 times in the Bible to identify the
Creator God, the One usually identified with this world,
objects or the unsaved.
Elohim is the name first used for God in the Scriptures:
"In the beginning God [Elohim] created the heaven[s] and
the earth" (Gen. 1:1). The final reference to God in the
Bible is the Greek word theos, in Revelation 22:19. The

Bible therefore begins and ends with God, even though it
includes many other names, titles or functions to give us
other aspects of His nature and work.
Who Is God?

There are many definitions of God. The God of the Bible
is the Supreme Being, the divine One whom we worship.
Definitions must have a definitive term, such as "the man
is a husband." From the Bible we can draw at least seven
definitive terms used to describe God.
Who Is God?
1. God is life.
2. God is a Person.
w
\'

3. God is Spirit.
4. God is a Self-existent Being.

5. God is a unity.
6. God is unchangeable.
7. God is unlimited in space and time.
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God Is Life

When Joshua told his people, "ye shall know that the liv
ing God is among you" (Josh. 3:10), he was giving one of
the definitions for God. Even young David recognized this

definition when he spoke of Goliath defying "the living
God"(1 Sam. 17:26). To call God "life" is more than describ

ing Him as the One who created life, or as the source of
life. God is the essence or nature of life. The world may say
that life is energy, power or force—or even "a bowl of cher

ries." But the Bible says that the life behind all these forms
of life is the living God who used His energy to create the
world. The energy that holds atoms and molecules togeth
er is the life of God. The Bible expands this truth when it
says,"by him all things consist"(Col. 1:17).
God Is a Person

Whereas most of the religions in the world identify their
deities by concepts such as a force or other kinds of imper
sonal beings, the Bible paints a higher picture of God. He
has intellect, emotion and will, which are the elements of

personality. In addition to this, God has self-awareness
and self-determination. This personality of God is pro

jected into man in what Scripture calls the image of God.
Man mirrors his God when he exercises his personality.

The personality of God is seen in His intelligence. God
knows (see Gen. 18:19; Exod. 3:7) and has infinite wisdom
(seejer. 51:15).

Next, God has feelings or emotions, sometimes called
"sensibility." God feels grief(see Gen. 6:6), kindness (see Ps.
103:8-13), empathy (see Exod. 3:7,8), anger (see Ps. 7:11),
plus a whole array of other feelings.
Then God has a will, which is the volitional reflection
of His personhood. He can make decisions and choose His
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own actions. God is not bound by any force in the uni
verse, for He is free. Because God has given persons an
intellect in His own image, we can predict some of His
actions. We know, for example, that He will always act in
love. But we cannot coerce His actions, since He is per

fectly free. No outside stimulus can make Him go against
His will or choice.

God Is Spirit
In the New Testament, Jesus told the Samaritan woman,

"God is a Spirit; and they that worship him must worship
him in spirit and in truth" (John 4:24). Even though the
Kingfames Version uses the article "a" with spirit, God is not
one spirit among many spirits. It means He is Spirit by
nature. As such, God does not have a physical body; He is

an incorporeal Being. God is a real Being who has person
ality and life, but does not live through a physical body.
Another way of saying this is that God is invisible. Some
Bible references imply that persons saw God (see Gen.
32:30; Exod. 34:5-8; Num. 12:6-8; Deut. 34:10; Isa. 6:1).

Actually, they did not see Him directly, but only a reflection
of Him. The only ones who have seen God are those who
saw Jesus Christ, "the image of the invisible God" (Col.

1:15). To say that God is Spirit is to say that people have not
seen Him. One of the reasons the Second Commandment

prohibits making idols or images is because God is not
physical or material (see Exod. 20:4). He is Spirit, and He
wants man to worship Him in His true nature.
God Is a Self-existent Being

Even though this chapter is defining Elohim, God's second
name. Lord Qehovah), indicates that He is self-existent. The
name "Jehovah" comes from the verb "1 am." When Moses

prayed to God in the burning bush (see 3:1-15), he asked for
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God to identify Himself. God answered by saying, "I AM
THAT I AM"(see v. 14). This is another name for Lord or
Jehovah. The phrase "I AM THAT I AM" actually means "the
self-existent God." In essence,Jehovah is saying, "I exist by

Myself and for Myself." lire existence of God is not depen
dent upon this world, man or anything else.

God Is a Unity
The great Shema recited by observant Jews is based on the
nature of God:"Hear (Heb. shema) O Israel: The Lord our
God is one Lord"(Deut. 6:4). There can only be one God.
To say that there are two supreme Gods or two Creators
makes about as much sense as speaking of a square circle.
There can only be one Supreme being; if there were two,
these forces would clash. The nature of God excludes all

others, for no other one can do what God can do. This

truth is taught in Scripture:"Thus saith the Lord the King
of Israel, and his redeemer the Lord of hosts; I am the first,

and I am the last; and beside me there is no God"(Isa. 44:6).

God Is Unchangeable
Since God is perfect. He cannot become better; therefore
He is immutable—He cannot change in His essence. And
since He is perfect. He could not become corrupt and be
less than God.The Bible states,"God is not a man,that he
should lie; neither the son of man,that he should repent"
(Num. 23:19).
This does not mean that God cannot change His mind.

The King James Version says that man became so wicked
before the Flood that "it repented the Lord that he had
made man"(Gen. 6:6). God also "repented" that he had
made Saul king (1 Sam. 15:11). But a careful study of such
passages reveals that man turned from God in sinful rebel
lion. God did not change in His essence—consistent with
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His unchanging nature, He judged man's sin. The real
change was in man; and this called for a change in the
way that God responded to him.
This is true even today. God is still unchanging,,even

though His way of responding to us depends on our
response to Him. Obedience will bring reward, and dis
obedience will bring punishment. God does not change;

man just moves from one side of God's nature to the other.
The changing life-styles of man cause the consistent behav
ior of God to appear to change, but the essential change is
not in God. He is unchangeable.

God Is Unlimited in Space and Time

In the beginning God created everything, including time
and space. This means that He is Lord of time and space;
He is not bound by His creation. The Bible says that God
"inhabiteth eternity" (Isa. 57:15)—a realm beyond time
and space. Abraham recognized God as "the everlasting
God"(Gen. 21:33). Moses observed that "even from ever

lasting to everlasting, thou art God" (Ps. 90:2). The
psalmist wrote,"But thou art the same, and thy years shall
have no end"(102:27).
What is time? Time is the measurement of events that

appear in sequence. God existed before the first event.
Creation. He never had a beginning point, and will con
tinue without a terminal point. He will always exist.

What is space? Space is all of the area where there is
physical reality and being. Space is the distance between
objects. But God is greater than space. "God that made
the world and all things therein, seeing that He is Lord of
heaven and earth, dwelleth not in temples made with
hands"(Acts 17:24).

Since time and space are the results of God's creative
acts. He is not limited by His creation. He is infinite in
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relationship to time (the sequence of events) and to space
(the distance between objects). God is the only being who
exists without limitations.

If there were another God, then Elohim would not be

the self-existing, all-powerful, unlimited God. Since there
cannot be two unlimited beings, there cannot be another
God besides Elohim. For if there were another God, then
neither God could be an unlimited God. The infinity and

immensity of God are strong arguments for His sovereign
ty in the universe and in our lives.
God Is Three-in-One

If God is One, why is Elohim a plural word? Because the
New Testament doctrine of the Trinity is latent in this Old
Testament name, Elohim. God is a unity-in-plurality.

Although the Trinity is not taught in so many words in
the Old Testament, the footprints of the Trinity are found
throughout its pages.

1. The compound unity implies the Trinity. The name
Elohim is a compound unity. This is evidenced in several
Scriptures. "Let us make man in our image"(Gen. 1:26);
"The man is become as one of us"(3:22);"Let us go down"

(11:7);"Who will go for us?"(Isa. 6:8). This does not mean
there are two Gods, but that the One God manifests
Himself in more than one personality.

Some modern-day Jews call this "plural majesty"
instead of a Trinity. Queen Victoria is credited with the
statement,"We are not amused." Although she was speak

ing only of herself, she used the plural "We," as is common
among royalty. But the use of the plural in reference to
God reflects more than plural majesty. It is God speaking
to Himself within the three Persons of the Trinity.

2. Old Testament "blessing" formulas imply the Trinity.
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The formulas for blessing in the Old Testament imply a
Trinity. The Aaronic benediction was repeated three times:
"The Lord bless thee and keep thee: the Lord make his
face shine upon thee...the Lord lift up his countenance
upon thee, and give thee peace" (Num. 6:24-26). The

seraphim in Isaiah's vision of the Lord cry, "Holy, holy,
holy" (Isa. 6:3), suggesting that each person in the

We must know God to know

ourselves. Since we are created in

God's image...the more we learn
about God, the more we learn
about ourselves.

Godhead is holy. Even the Hebrew Shema, which main

tains the unity of God, implies a Trinity when it repeats
God's name three times: "The Lord our God is one Lord"

(Deut. 6:4).

3. Three names imply three Persons. Although some dis

agree, many Bible scholars believe that Isaiah 54:5 is one of
the strongest references to the Trinity in the Old
Testament: "For thy Maker is thine husband [Father], the
Lord of hosts [Spirit] is his name; and thy Redeemer [Son]
the Holy One of Israel."
4. The Old Testament distinguishes between God and God.

Some Old Testament passages seem to make a distinction
between God and God. Zechariah, speaking prophetically,
writes: "And 1 [Father] will pour upon the house of

\N
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David...the spirit [Spirit] of grace and of supplications: and
they shall look upon me whom they have pierced, and
they shall mourn for him..Ms only son [Son]" (12:10).
Psalm 2:7 says,"The Lord hath said unto me. Thou art my

Son." And in Genesis 1:1,2, the Spirit who broods upon
the face of the water is distinguished from God who creates
the world.

5. Clear statement of the Trinity. Again, some scholars
think that Isaiah 48:16 speaks clearly of God as a Trinity:
"I have not spoken in secret from the beginning; from the
time that it was, there am I: and now the Lord God [Father]

and his Spirit [Holy Spirit] hath sent me [Son]."
So can we define God in one sentence? No! Even

though the Bible has given us such information as that in
the above description of God, a neat definition of Him
escapes our finite minds. If we could define Him, we would
be pouring God into the limitation of our words. God is

ultimately greater than any of the definitions we give Him.
Application

1. Cursing is prohibited. The Ten Commandments prohibit

a person from taking God's name in vain. When a person
lightly uses the name of God, he is speaking lightly of God
Himself. When a person curses by the use of God's name,
he is rejecting God and His control in his life.
2.'We are to seek God by His name. There is a clear com
mand in the Bible to "Be still, and know that I am God

[Elohim]" (Ps. 46:10). We are to seek and come to know
God through His name,for it reveals to us the nature of His
Person and His work. We should remember, however, that

as we are searching to know God, He also is searching us
and examining us. As David gave his son Solomon the
plans for the Tem.ple, he said:
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Know thou the God of thy father, and serve him
with a perfect heart and with a willing mind: for
the Lord searcheth all hearts, and understandeth

all the imagination of the thoughts: if thou seek
him, he will be found of thee; but if thou forsake
him, he will cut thee off forever (1 Chron. 28:9).
3. We must know God to know ourselves. "God created

man in his own image, in the image of God created he
him; male and female created he them" (Gen. 1:27).
Therefore, the more we learn about God,the more we learn
about ourselves. Because we are created in God's image,
we subconsciously long to become like our Creator. But a

part of knowing ourselves is to realize that this longing
can never be realized perfectly. The sin of Lucifer was

thinking that he could become like the Most High (see Isa.
14:12-14).

4. Knowing God leads to eternal life. When Jesus prayed in
the garden the night before His death. He said, "And this
is life eternal, that they might know thee the only true
God, and Jesus Christ, whom thou hast sent"(John 17:3).

Those who know God receive eternal life. But it is impos
sible to know God without being saved. And the saved
have learned of God by faith. "But without faith it is

impossible to please him: for he that cometh to God must
believe that he is, and that he is a rewarder of them that

diligently seek him"(Heb. 11:6). And "If thou shalt confess
with thy mouth the Lord Jesus, and shalt believe in thine
heart that God hath raised him from the dead, thou shalt
be saved"(Rom. 10:9).

^

CHAPTER 11

^ Lord ^

The Self-existent God

J

Ik

little boy sat down at his kindergarten desk and

/\ announced, "I'm going to color a picture of
/
/

God."
"But no one knows what God looks like,"

responded his teacher.

"They will when I get finished," the boy said, with
child-like confidence.

Often we think we can determine what God is like by

what we want, or by our need of the moment. But God
reveals different names to us in our crises. The name

Jehovah (Lord)is one of the earliest of His names that God

revealed to His people to give them an indication of what
He is like. Whereas the little boy's teacher was right—no
one knows what the Lord looks like—we are given a wordpicture of Him in this name.

The Lord (or Jehovah)is the second name used for deity
in the Old Testament. The name God {Elohim), the uni

versally recognized name for deity, appears first. But the
second name. Lord, is the name that is used most often in

Scripture, occurring 6,823 times in the Old Testament. And
to modern Jews, it is the primary name for God.
d

.■Recall from chapter 1 that the word Jehovah or
Yahweh—it can be pronounced either way—stands behind
the word Lord, and that if comes from the Hebrew verb

hayah, which signifies "to be" or "to become." (Remember,
too, that it is spelled with capitals and small capitals in
most translations, to distinguish it from Lord, [Adonai]
Master.) When translated in the first person, it becomes

"I am," said twice. Hence, when Moses anticipated thajt
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f the Israelites would ask about God's name, God said to tell

j them,"I AM THAT I AM"(Exod. 3:14). Then the Lord said,
"Thus shalt thou say unto the children of Israel, 1 AM hath
sent me unto you"(v. 14).

The name Lord, therefore, points to the God who is
continuously becoming—"the Self-existing One." He that

is who He is, therefore, is the eternal One. Some interpret
the name Lord as containing two truths in one name.The
first meaning of Lord is "the One who exists in Himself,"

and the second is "the One who reveals Himself.1,^/
The name Lord goes beyond the meaning of the origin
nal name—God(Elohim)the strong Creator. God (Elohim)
created the world in Genesis 1:1, but in Genesis 2:4,
Elohim is identified as Jehovah (Lord God):"These are the

generations of the heavens and of the earth when they
were created, in the day that the Lord God made the earth
and the heavens."

The second name. Lord, is perhaps God's favorite name.

He told Moses,"1 appeared unto Abraham, unto Isaac, and
unto Jacob, by the name ofGod Almighty [El Shaddai}, but
by my name JEHOVAH was 1 not known to them"(Exod.
6:3). Throughout Scripture, God constantly refers to
Himself by the name Lord,seldom by the name God. Why
does He do this? Perhaps because there are so many gods,
every false religion has its substitute god. But there is only
one Lord who is the Self-existing One.
The uncertainty about how to pronounce the word

Jehovah comes because there were no vowels in the original
Hebrew. There were only the consonants that we transliter
ate into English as JHVH or YHWH.The vowels were developedlater from pronunciation marks. Out of reverence for
the name of the Lord, the rabbis in later Judaism would not

write it or pronounce it—perhaps because of the verse,"holy
and reverent is his name"(Ps. 111:9). Hence, the way they
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pronounced YHWH became obscure.(But they would write
and pronounce the name God.)
The name Lord (Jehovah)is used in relationship to peo
ple, while the name God is used primarily in references
that relate to nature or His creation. After Elohim created

the world, the name Lord is added because the strong
Creator wanted to relate to those He created. First, He is

The Lord[Jehovah]is
the Self-existing One...and has
many attributes of which we are
not yet aware. Apparently He
will continue to reveal Himself
throughout all eternity.
identified: "the Lord God had not caused it to rain upon
the earth"(Gen. 2:5). Next we find, "the Lord God plant
ed a garden eastward in Eden" (v. 8). Man was given the

task of tending the garden. Finally, "the Lord God said. It is
not good that the man should be alone"(v. 18). As a result

of seeing the loneliness of man, "the Lord God caused a
deep sleep to fall upon Adam" (v. 21). He took a rib from
Adam, then "the rib which the Lord God had taken from

man, made he a woman" (v. 22). Hence, the Lord God is

concerned about man's relationship to woman,and about
both man and woman's relationships to Him.
Next, the element of evil is introduced into the story

because it broke the relationship between God and His ere-
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ated ones. "Now the serpent was more cunning than any
beast of the field which the Lord God had made" (3:1,

NKJV). Because they did not resist the serpent's tempta
tion, Adam and Eve fell into sin. But a redemptive Lord
came seeking them: "They heard the voice of the Lord

God walking in the garden in the cool of the day" (v. 8).
The Lord did not come to judge them, but ultimately to
save them. He asked a question: "The Lord God said unto
the woman. What is this that thou has done?"(v. 13).
The Lord warned the serpent that the seed of woman

would bruise its head (v. 15). Here is the protoevangelium—the first hint of the gospel, the good news that Jesus
Christ, born of woman, would conquer evil and be the
means of salvation. But the Lord was not finished. "Unto

Adam also and to his wife did the Lord God make coats of

skins, and clothed them"(v. 21). In this act, the Lord obvi

ously had to take the life of an animal, presumably a lamb.
This animal became a foreshadow of all of the lambs that
would be sacrificed for the sins of man until the ultimate

Lamb, Jesus Christ, took away the sins of the world (see
John 1:29). Hence, early in the book of Genesis, the name
Lord reflects a redemptive relationship with man.
What Is the Lord Like?

In the last chapter, God (Elohim) was defined under the

question, "Who is God?" In this chapter, Jehovah is
described in answer to the question. What is the Lord like?

The last chapter gave a definition of God, while here we
focus on a description of the Lord.

God has traditionally been described by His attributes.
All attribute reflects that which comes from the nature of

God. As the rays from the sun give meaning to the sun
and reflect its nature, so the Lord's attributes reflect His
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nature. People know what the sun is like because of its
rays. In much the same way, we can know something of
what the Lord is like from His attributes.

We will discuss six attributes in this chapter. The first
three are called "absolute" or "moral" attributes because

they deal with moral qualities that are beyond comparison
with human attributes; The Lord is (1) holy,(2) love and

(3) good. The second three are called "comparative" or
"non-moral" attributes because they deal with natural
attributes that to some extent can be compared with
human qualities. Hence, the Lord is (1) omniscient or all-

knowing,(2) omnipresent or present everywhere and (3)
omnipotent or all-powerful. Some people believe that God
has many other attributes that we will not know until we

get to heaven. The hymn writer Charles Wesley spoke of
God's attributes as "glorious all and numberless." Since

the Lord is the Self-existing One who continuously reveals
Himself, He has many attributes of which we are not yet
aware. Apparently He will continue to reveal Himself

throughout all eternity and we will continue to learn more
about Him.

Moral Attributes

The Lord Is Holy
We have noted the description of the Lord as "holy, holy,
holy" in Isaiah 6:3 and Revelation 4:8. Note that the word

holy is repeated three times, perhaps recognizing each
member of the Trinity, or each of the three primary names
of God.The word holy means "to cut off" or "to separate."
Hence, the person who is holy is cut off or separated from
the world, yet separated to God.
It is important that we recognize the holiness of God
because so much of our relationship with Him depends
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upon it. God is synonymous with holiness. "Holy and rev
erend is his name," said David (Ps. 111:9). Isaiah wrote

about "the high and lofty One that inhabiteth eternity,
whose name is Holy" (Isa. 57:15). Jesus called the Father

"Holy Father"(John 17:11) and instructed His disciples to
pray, "Hallowed be thy name"(Matt. 6:9).
Positive holiness. Holiness is both positive and negative.

Positive holiness means the Lord is the personification of
all that is good and pure. When John says, "God is light"
(1 John 1:5), he is saying that God is pure, just as light is
pure. The positive holiness of God means there is no sin in
God's nature or in His presence. His people must be sepa
rated to Him and live holy lives.

Negative holiness. But there is a second aspect to God's
holiness—negative holiness, which deals with the justice of
God. Because the Lord is holy, sin cannot exist in His pres

ence. When God must look on sinful people. He punishes
sin. The judgment of the Lord is negative holiness. Hell
was created because of this attribute of God: He must pun
ish sin.

When we realize God is so holy that He must judge all
sin, we begin to understand the necessity of coming to
God through Jesus Christ. When Jesus hung on the cross
and cried out,"My God, my God, why hast thou forsaken
me?"(Matt. 27:46), we understand that God was actually
unable to look upon His own Son as He died, bearing our
sins. An understanding of the holiness of God reminds us
of the degree to which God loves us. "For God so loved
the world, that he gave his only begotten Son" 0ohn 3:16).
The Lord Is Love

To understand God, you must understand love. Most peo

ple, in fact, describe God only with the attribute of love.
But in God's case, love is more than an attribute, more
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than a virtue. Love is the nature of God. The Scriptures
teach that "God is love" (1 John 4:8,16). When children
are asked to describe God, they most often respond by say
ing,"God is love."
What is love? Love has been described as "a rational and

volitional affection having its ground in truth and holi
ness"—an affection that "is exercised in free choice." Love

is the attitude that seeks the highest good in the person
who is loved. Love is basically an outgoing attribute, as
expressed in an act whereby God gives to those outside
Himself.

It is this outgoing aspect of God's nature that is high
lighted by saying that God is love. Love is an attitude of
giving one's self to another person. When God loves. He
gives Himself to His creation. God created man because
He wanted to share Himself with man. Because man is

made in the image of God, man mirrors God. Someone
described love as, "the perfection of divine nature, by

which God is eternally moved to communicate Himself."
The apostle John describes love in these terms: "Greater

love hath no man than this, that a man lay down his life
for his friends"(John 15:13). Laying down one's life is the

ultimate act of giving. Then John takes the definition of
love a step further: "Hereby perceive we the love of God,
because he laid down His life for us: and we ought to lay
down our lives for the brethren" (1 John 3:16). Finally,
John points straight to love: "Herein is love, not that we
loved God, but he loved us, and sent his Son to be the pro
pitiation for our sins" (4:10).
The love chapter of the Bible, 1 Corinthians 13, also
describes love in terms of giving. The King James Version
translates the Greek word for love here {agape) with the
word "charity," which is now an out-of-date word. Charity

today means giving time and money to a worthy cause.

Jehovah 145

But originally it meant giving of oneself to a needy cause
or to needy people. Today that idea is conveyed by the
word love. Since humanity is in profound need of the
deity, it is a profound blessing that God can be described
as the essence of love.

The Lord Is Good

When Jesus told the rich young ruler, "There is none good
but one, that is, God"(Mark 10:18; see also Matt. 19:16-22),
He was relating a truth the young man already knew.
When God told Moses His name. He described Himself as:

"The Lord, the Lord God, merciful and gracious, longsuf-

fering, and abundant in goodness and truth, keeping
mercy for thousands, forgiving iniquity and transgression
and sin"(Exod. 34:6,7). Moses later told the nation,"The
Lord thy God...will do thee good"(Deut. 30:5).

When children pray,"God is great, God is good, let us
thank Him for the food," they are focusing on the most
positive of all aspects of God, His goodness. The goodness
of God is His mercy, kindness, long-suffering and grace
that is manifested to those who are in misery and distress.
The book of Hosea emphasizes this attribute. It pictures
God's people as an unfaithful wife whom God pursues and
wins back—not because of any merit of her own, but

because of God's goodness and mercy.
/

Comparative Attributes
The three remaining attributes discussed here are non-

moral and comparative in nature, meaning that they pri

marily deal with God's power in relationship to Creation.
The moral attributes deal primarily with His attributes in

relationship to people. Each of the following attributes is
introduced by the prefix "omni," which means all.
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Therefore to say that God is omniscient means that He is
all-knowing. Omnipresent means that He is in all places, or

everywhere. And omnipotent means that He is all-power
ful. These attributes of God show that human abilities

reflect God's divine nature. Every person has a degree of

power, but only God possesses omnipotence; everyone has
presence, but only God is omnipresent; and everyone has
some knowledge, but there is only One who is omniscient.
These three attributes of God may be defined by a com
parison of the degree to which God and man share each
characteristic. Psalm 139 lays a foundation for under
standing the comparative attributes of God. The omni
science of God is seen in verses 1-6; the omnipresence of

God is seen in verses 7-11; and the omnipotence of God is
seen in verses 12-16.

The Lord Is Omniscient

The word omniscience has the word for knowledge or sci
ence added to the prefix that means "all." It means that

God has perfect knowledge of all things at all times. He
knows everything actual and potential—-He "calleth those
things which be not as though they were"(Rom. 4:17).
The omniscient God has all knowledge in the world. God
has never had to learn anything. He has never forgotten
anything He ever knew. God knows everything possible.
That means He knows and understands the sum total of all

the world's knowledge and even those things mankind has
yet to discover.
The Lord knows Himself, and He knows man. He knows
His creation, because He is the Creator. David wrote,"Great

is our Lord, and of great power: his understanding is infi
nite"(Ps. 147:5). Most Bible commentators agree that wis

dom in Proverbs is personified in Christ. As Christians seek
guidance in the daily affairs of life, it is good to realize
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that God guides us, because He knows the answers to ques
tions we have not yet fully comprehended.
The Lord Is Omnipresent
This means that Jehovah is everywhere present at the same
time. The psalmist asked the question, "Whither shall I go
from thy spirit?" (Ps. 139:7). From heaven to the grave,

early or late, near or far, God is present (see vv. 8-10).
Hagar, Abraham's handmaiden, even named the Lord
"The-God-Who-Sees"(Gen. 16:13, NKfV). The fact of God's

omnipresence is a constant source of guidance, comfort
and protection for the believer. We can never find our
selves beyond the presence of God.
Yet, God's omnipresence is one of the most difficult of
His attributes to comprehend. The perfections of God
demand that He exist everywhere at the same time. This
does not mean that God is spread out so that part of Him
exists here and another part of Him is in a room down the

hall. Everything of God is here, in the room down the hall
and in every other place at the same time.
The Lord Is Omnipotent
When we say God is omnipotent, we mean that He can

do everything He wants to do. He can do anything that
is in harmony with His nature. He can do the impossible
(raise the dead; see John 11:1-44) and the improbable
(walk on water; see 6:19). "With God all things are pos
sible" (Matt. 19:26).

There are some things God cannot do, but they are
either things that are contrary to His nature, or that are
the result of His own self-limitation. Hence, they do not

limit His omnipotence. God cannot deny Himself (see 2
Tim. 2:13), lie (see Heb. 6:18) or be tempted into sin (see
Jas. 1:13). If God could do any of these things. He would
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not be God. This limitation represents things contrary to
His nature. It is still proper to say God can do anything He
wants to accomplish.
How TO Know God
The Bible commands that we know and love God for

Himself. This creates a dilemma for mankind. Job experi
enced this dilemma when he cried out, "Oh that 1 knew

where 1 might find Him! that 1 might come even to his
seat!" (Job 23:3). Thus, the question is sometimes asked:
How can a man know God?

By Faith
It is impossible to know God apart from faith. Faith is

accepting what God says about Himself. The Bible says,
"But without faith it is impossible to please him: for he
that Cometh to God must believe that he is, and that he is

a rewarder of them that diligently seek him"(Heb. 11:6.)
By the Word of God
The Bible gives us a self-revelation of God. We see Him in
the pages of Scripture. We can learn about Him through
His names, actions, speech, miracles and manifestations.

By Desire
Some people are perfectly content to deny the existence of
God without any serious consideration of the subject.
These people are prevented from knowing God because
they do not want to know Him. Unless people have a
desire to know God,they never will. Why? The Bible says,
"And ye shall seek me, and find me, when ye shall search
for me with all your heart" 0er. 29:13).
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By Involvement
Our knowledge of God can grow just as our knowledge of
a friend grows—^but just as in the case of human friend
ship, this requires interaction and involvement with God.
We must apply scriptural content to our lives. Jesus said:
Not everyone that saith unto me, Lord, Lord, shall
enter into the kingdom of heaven....Many will say
to me in that day. Lord, Lord, have we not proph
esied in thy name? and in thy name have cast out
devils? and in thy name done many wonderful
works? And then will I profess unto them, I never
knew you: depart from me, ye that work iniquity
(Matt. 7:21-23).

By Love
Knowing God is the highest privilege afforded to men.
Unfortunately, most people fail to recognize the priority
that ought to exist in this area. If the greatest command
ment is to love God with our total being (see Matt.
23:37,38), then we must know Him to love Him.
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CHAPTER 12

^ The Father ❖

The Intimate Name for God

rHE favorite title for God used by Jesus Christ in

the New Testament is Father (CrL pater). In the

Gospel of John, Jesus called God His Father 156
times. He not only claimed intimacy with the
Father; He claimed to be one with the Father—which is

one reason the Jews hated Him (see John 5:18). Neither

the Jews nor their Scriptures regularly called God by the
name Father. To them, God was the majestic, powerful

Creator or Master. They did not know Him or approach
Him in the intimate relationship as Father.
On a few occasions the Old Testament does identify

God as having paternal instincts, as in Jeremiah 31:9 where
God says "I am a father to Israel." But this was a metaphor
or a picture, not a name or relationship. To Israel, God

thundered from Mount Sinai in judgment. He was the
Holy One in the midst of the Shekinah Glory cloud that

rested in the holy of holies. The writer of Hebrews best
summarized the Old Testament perspective of God: "For
our God is a consuming fire" (12:29).
Jesus revealed a loving relationship with God by calling

Him Father. He taught His disciples a new introduction to
their prayers:"Our Father which art in heaven"(Matt. 6:9).
Because Jesus' revelation of the Father was counter to the

view of the religious mlers of His day, they wanted to stone
Him (see John 5:18; 10:30,31).
To understand the Father, you must look to the Trinity.
The Father, Son and Holy Spirit are all equal persons with
in the Godhead, yet one God. They are equal in nature,
separate in person and submissive in duty. All the Father is

in holiness, power and wisdom, so is the Son and the Holy
Spirit. They are separate in person, for each has His own
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personality, i.e., intellect, emotion and will. They are sub
missive in function, for the Father sends the Son and they

both send the Holy Spirit (see 14:26; 15:26).
The first recorded words of the young Jesus revealed

new truth about God. At age 12 Jesus said, "Wist ye not

that I must be about my Father's business?" (Luke 2:49).
Notice that Jesus used the name Father in reference to God,
rather than to Joseph. We learn from this first reference

Believers...do not come to God in

prayer as mere subjects to a king

in his court. They crawl into the
lap ofa heavenly Father as a child
who comes for protection or help.

that God is a Father, that the Father must have priority in
our lives and that the Father sent the Son on a mission.

Because of the structure of the family, the world under
stood the nature and function of a father before Jesus
revealed that God is our Father. This does not mean that

the doctrine of God the Father gets its meaning from earth
ly fathers. Actually, the opposite is true—the human fam
ily on earth reflects the eternal family in heaven.
5ince God is our Father, all who are saved enter a spiritual
family. Believers have a spiritual kinship with each other
and with God. Believers in Christ are brother and sister to

one another. They are "sons of God" (see John 1:12) and
"children of God"(see 13:33). As such they call God their
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Father. They do not come to God in prayer as mere subjects
to a king in his court. They crawl into the lap of a heaven
ly Father as a child who comes for protection or help.
Notice the terms used for God as Father in the New

Testament: "O Father, Lord of heaven and earth" (Luke

10:21);"heavenly Father"(11:13);"the Father" Gohn 4:23);
"my Father" (5:17); "God the Father" (6:27); "one Father

even God"(8:41);"Holy Father"(17:11);"righteous Father"
(17:25);"God our Father"(Rom. 1:7); "Abba, Father"(8:15);
"Father of our Lord Jesus Christ" (15:6); "Father of mer
cies"(2 Cor. 1:3);"God and Father of all"(Eph. 4:6); "Father
of spirits"(Heb. 12:9); and "Father of lights" (Jas. 1:17).
Some have interpreted the New Testament emphasis
on God's new name. Father, to mean that everyone born
in the world is a child of the Father in heaven. This view

is called the "Fatherhood of God," which means that(1) all
people are considered the children of God;(2) no one is

considered lost; and (3) it is held that all will eventually go
to live with the Father in heaven. This works out to the

"Brotherhood of Man," implying universal salvation.
But the Fatherhood of God and the Brotherhood of

Man are not biblical truths. Actually, the opposite is taught
in Scripture. The Bible teaches that all are sinners (see Rom.

3:23); the wages of sin is eternal death (see Rom. 6:23);

only those who believe in Jesus Christ will be saved (see
Acts 4:12; John 14:6); and eternal life requires regenera
tion (see John 3:3,7).
What Does It Mean for God to
Be Our Father?

After a Christian understands the nature and function of

the heavenly Father he asks. What does it mean to me?
The believer under the New Testament has certain benefits
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that were not available under the Old Covenant. In addi

tion to a God who is majestic and lofty, the believer now
has intimate access to His presence.

Fellowship with the Father
It is possible for us to crawl up in the lap of God as a small
child will cuddle in the lap of his father for protection.
"Our fellowship is with the Father," said John (1 John 1:3).
God will protect His children even more than any father
on earth will care for his child.
Access to the Father

No matter where we are, we can have immediate entrance

into the throne of the majesty of God, who is also our
Father. Paul notes that because we are adopted into the
family,"We cry Abba, Father"(Rom. 8:15). He knows our
needs before we cry, and we can go to Him at anytime.
Guidance hy the Father
First, the Father teaches His children how they should go
(see Ps. 32:8). Second, He actually guides them, through
the indwelling Holy Spirit and principles of the Word (see
Prov. 3:5,6; John 16:13). In the third place, the Father
speaks through the conscience and will give guidance to
His children (see Rom. 2:15).

Security from the Father
The Father wants all of His children, "to be conformed to

the image of his Son" (8:29). Because of that He works all
things together for good (see v. 28). But sometimes the
Father must correct His children by allowing trials to come
into their lives. Like most children, we do not enjoy labo
rious teaching sessions. However, the Father does every

thing for our good."He that spared not His own Son, but
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delivered him up for us all, how shall he not with him
also freely give us all things?" (v. 32).
Inheritance of the Father

Because we are children of the heavenly Father, we are His

heirs."And if children, then heirs; heirs of God, and jointheirs with Christ" (v. 17). All the riches of the Father will

one day belong to those who are His children. Jesus
promised,"In my Father's house are many mansions; if it
were not so, I would have told you. I go to prepare a place
for you" Qohn 14:2).
What Does the Father Do?

The God of the Old Testament was Creator (Elohim), Master

(Adonai), and the Self-existent One who gives life to His
people (Jehovah). What could God as Father do for us that

He could not or did not do before? When Jesus revealed

God as the Father, a further self-revelation was given of
God's nature and function.

A Father Gives Life to His Children

A child inherits his physical and immaterial nature from
his parents. A child who is born again into God's family
also gets several things. First, he gets a new nature, which
is God's nature (see 2 Cor. 5:17). As such, he is known as a
child of God. Second, he gets God's life, which is eternal
life. He will live forever because he has the life of God in

him (see John 3:36). Third, he gets a new standing in heav
en. He is adopted into the family of God and is called a son

of God (see Rom.8:14-16). In the fourth place, he has new
desires, indicating his new nature. He will desire to pray,
read the Word and show forth the fruit of the Holy Spirit
(see Gal. 5:22,23). Finally, he is now a member of the fam-
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ily of God. He calls God his Father, and other Christians are
his brothers and sisters in Christ.
A Father Loves His Children

Many people think God doesn't love them when a calami

ty comes into their lives. This is a wrong view of God. God
is a Father who loves His children, not a Father who hates

them. As a result of this love. He will do good things for
them."If ye then, being evil, know how to give good gifts
unto your children: how much more shall your heavenly
Father" (Luke 11:13). Of course when His children err,

there is a place for the heavenly Father to correct them,just

like a father on earth. But the basic premise is that God
loves His children.

A Father Protects His Children

The natural desire of every father is to protect his child. So
the Father will give eternal life to those who trust in Him.

"They shall never perish, neither shall any man pluck
them out of my hand. My Father, which gave them me,is
greater than all; and no man is able to pluck them out of
my Father's hand" (John 10:28,29). The greatest protec

tion of all is that no one can separate us from the love of
God the Father.

A Father Provides for His Children

Many fathers work all week because they love to work. But
underlying that, the truly loving father desires to provide
for his wife and children. The Bible says,"And, ye fathers
provoke not your children...but bring them up in the nur
ture and admonition of the Lord"(Eph. 6:4).
When an earthly father nurtures his child, he is pro
viding him with positive training. Likewise, the heavenly
Father will care for His children. "Wherefore, if God so
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clothe the grass of the field, which today is, and tomorrow
is cast into the oven, shall he not much more clothe you, O
ye of little faith?"(Matt. 6:30). The promise includes food,
drink and other basic necessities, for as it concludes,"your

heavenly Father knoweth that ye have need of all these
things" (v. 32).
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APPENDIX A

^ A Comprehensive List of
THE Names of God in the
Old Testament

The Primary Names of God
Elohim—God. The Strong Creator (Gen. 1:1).
Jehovah—Lord. The Self-existing One (Gen. 2:4).
Adonai—Lord/Master. The Headship Name (Gen. 15:2).

The Compound Names of the Lord God
Qehovah El and Jehovah Elohim)
Jehovah El Elohim—The Lord God of Gods (Josh. 22:22).
Jehovah Elohim—The Lord God (Gen. 2:4; 3:9-13, 21).
Jehovah Elohe Abothekem—The Lord God of Your
Fathers Qosh. 18:3).

Jehovah El Elyon—^The Lord, the Most High God
(Gen. 14:22).

Jehovah El Emeth—Lord God of Truth (Ps. 31:5).

Jehovah El Gemuwal—The Lord God of Recompenses
Ger. 51:56).

Jehovah Elohim Tsebaoth—Lord God of Hosts (Ps. 59:5).
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Jehovah Elohe Yeshuathi—Lord God of My Salvation
(Ps. 88:1).
Jehovah Elohe Yisrael—^The Lord God of Israel

(Ps. 41:13).

The Compound Names of God
(El, Elohim and Elohe)
Elohim—God (Gen. 1:1).
Elohim Bashamayim—God in Heaven (Josh. 2:11).
El Bethel—God of the House of God (Gen. 35:7).

Elohe Chaseddi—^The God of My Mercy (Ps. 59:10).
El Elohe Yisrael—God, the God of Israel (Gen. 33:20).
El Elyon—The Most High God (Gen. 14:18).
El Emunah—The Faithful God (Deut. 7:9).
El Gibbor—Mighty God (Isa. 9:6).
El Hakabodh—The God of Glory (Ps. 29:3).
El Hay—The Living God (Josh. 3:10).

El Hayyay—God of My Life (Ps. 42:8).
Elohim Kedoshim—Holy God Qosh. 24:19).
El Kanna—Jealous God (Exod. 20:5).
El Kanno—Jealous God (Josh. 24:19).

Elohe Mauzi—God of My Strength (Ps. 43:2).
Elohim Machase Lanu—God Our Refuge (Ps. 62:8).
Eli Malekhi—God My King (Ps. 68:24).
El Marom—God Most High (Mic. 6:6).
El Nekamoth—God that Avengeth (Ps. 18:47).
El Nose—God that Forgave (Ps. 99:8).

Elohenu 01am—Our Everlasting God (Ps. 48:14).
Elohim Ozer Li—God My Helper (Ps. 54:4).
El Rai—God Seest Me(Gen. 16:13).
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El Sail—God, My Rock (Ps. 42:9).

El Shaddai—Almighty God (Gen. 17:1, 2).

Elohim Shophtim Ba-arets—God that Judgeth in the
Earth (Ps. 58:11).

El Simchath Gili—God My Exceeding Joy (Ps. 43:4).
Elohim Tsehaoth—God of Hosts (Ps. 80:7).

Elohe Tishuathi—God of My Salvation (Ps. 18:46; 51:14).
Elohe Tsadeki—God of My Righteousness (Ps. 4:1).
Elohe Yakob—God of Israel (Ps. 20:1).
Elohe Yisrael—God of Israel (Ps. 59:5).
\

The Compound Names ofJehovah
Jehovah—The Lord (Exod. 6:2,3).
Adonai Jehovah—Lord God (Gen. 15:2).
Jehovah Adon Kol Ha-arets—The Lord, the Lord of All
the Earth (Josh. 3:11).

Jehovah Bore—The Lord Creator (Isa. 40:28).
Jehovah Chereb—The Lord...the Sword (Deut. 33:29).
Jehovah Eli—The Lord My God (Ps. 18:2).

Jehovah Elyon—The Lord Most High (Gen. 14:18-20).
Jehovah Gibbor Milchamah—The Lord Mighty in Battle
(Ps. 24:8).

Jehovah Maginnenu—The Lord Our Defense (Ps. 89:18).
Jehovah Goelekh—The Lord Thy Redeemer (Isa. 49:26;
60:16).

Jehovah Hashopet—The Lord the Judge Qudg. 11:27).
Jehovah Hoshiah—O Lord Save (Ps. 20:9).

Jehovah Immeka—The Lord Is with You Gudg. 6:12).
Jehovah Izuz Wegihbor—The Lord Strong and Mighty
(Ps. 24:8).
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Jehovah-jireh—The Lord Shall Provide (Gen. 22:14).

Jehovah Kabodhi—The Lord My Glory (Ps. 3:3).
Jehovah Kanna Shemo—^The Lord Whose Name Is

Jealous (Exod. 34:14).
Jehovah Keren-yishi—The I.ord the Horn of My
Salvation (Ps. 18:2).

Jehovah Machsi—The Lord My Refuge (Ps. 91:9).
Jehovah Magen—^The Lord, the Shield (Deut. 33:29).
Jehovah Makkeh—The Lord that Smiteth (Ezek. 7:9).

Jehovah Mauzzam—^The Lord Their Strength (Ps. 37:39).

Jehovah Mauzzi—^The Lord My Fortress (Jer. 16:19).
Ha-melech Jehovah—The Lord the King (Ps. 98:6).
Jehovah Melech 01am—The Lord King Forever
(Ps. 10:16).

Jehovah Mephalti—The Lord My Deliverer (Ps. 18:2).
Jehovah Mekaddishkhem—^The Lord that Sanctifies You
(Exod. 31:13).

Jehovah Metsudhathi—^The Lord...My Fortress (Ps. 18:2).
Jehovah Mishgabbi—The Lord My High Tower (Ps. 18:2).
Jehovah Moshiekh—^The Lord Your Savior (Isa. 49:26;
60:16).

Jehovah-nissi—The Lord My Banner (Exod. 17:15).
Jehovah Ori—The Lord My Light (Ps. 27:1).
Jehovah Uzzi—The Lord My Strength (Ps. 28:7).
Jehovah Rophe—^The Lord [Our] Healer (Exod. 15:26).
Jehovah Roi—The Lord My Shepherd (Ps. 23:1).
Jehovah Sabaoth (Tsebaoth)—^The Lord of Hosts
(1 Sam. 1:3).

Jehovah Sail-The Lord My Rock (Ps. 18:2).
Jehovah Shalom—The Lord [Our] Peace Qudg. 6:24).
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Jehovah Shammah—^The Lord Is There (Ezek. 48:35).

Jehovah Tsidkenu—^The Lord Our Righteousness
Qer. 23:6).

Jehovah Tsuri—O Lord My Strength (Ps. 19:14).
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APPENDIX B

^ The Capitalization of ^
THE Names of God in the

King James Version
■ \

Old Testament Hebrew had no differences in type styles
to allow for capitals, italics, etc. They were introduced by
Sebastian Munster of Basel, Switzerland, in a Latin version
published in 1534. The example was followed in several
other translations, such as the Geneva Bible (1560), and

the Bishops Bible (1568). The most extensive uses of special
type styles appear in the Authorized or King James Version of
1611. There the translators used various combinations of

capital letters to communicate the different meanings and
interpretations of the names of God. Other English trans
lations followed the practice. Those who recognize this
use of capitals can gain insight into the nature of God and

how He relates to His people, even without knowing the
original language. Following is a guide to the use of these
capitals in the King James Version:

God (first letter capitalized)—E/oIz/m or related words such

as El and Elohe, the standard term for deity in many
world religions. In the Bible it refers to the "Strong
Creator."
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God (first letter capitalized, last two letters in small capi
tals)—This is the word Jehovah (Lord), as it appears

with Adonai(Lord). Apparently the translators thought
it would be awkward to translate Adonai Jehovah "Lord

Lord," so they kept Adonai as Lord and translated
Jehovah OHVH or YHWH) as "GOD"—hence, "Lord
God." When used in this combination, the term

implies a headship relationship as that between a mas

ter and a slave, rather than emphasizing the self-exis
tent and self-revealing aspects of the name Jehovah.
GOD (all three letters capitals)—This is the Hebrew word
El, which is a derivative of Elohim. This title shows God

in all His strength and power. It could be rendered
GOD the Omnipotent (see Ps. 63:1).

Lord (first letter capitalized, last three letters in small cap
itals)—This is Jehovah (or Yahweh), the Self-existent and

Self-revealing Deity. He is the One who was, who is
and who is to come. Because He reveals Himself to

man. He thus forms a relationship with His people.
Hence, Jehovah is known as the Covenant-keeping
Deity.

JAH (all letters capitalized)—The word JAJJ (or YAJJ)
appears 49 times in the Hebrew text, but is translated
JAH only once in the King James Version (68:4). JAH is
a shortened form of the name Jehovah (or Yahweh),
with emphasis on only one aspect of the name—sal

vation is to come.The full name,Jehovah, emphasizes
past, present and future—"He who was, who is and
who is to come." Most modern versions translate JAH
Lord, since it is a derivative of Jehovah.

JEHOVAH (all letters capitalized)—God's name is printed

in capitals in Psalm 83:18. Usually it is translated Lord.
Perhaps it is emphasized here because it directly relates
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to what the name means; Whose name alone is JEHO
VAH.

Lord (only the first letter capitalized)—This is Adonai

(Lord/Master), a term carrying the meaning of head
ship, such as a master who is over a slave. God is the
Lord who rules over His servants.

God Almighty (first letter of both words capitalized)—
This is El Shaddai, God who is the source of strength
and comfort. The emphasis is not on God's creative
power so much as His power to supply our needs.

Most High God (first letters capitalized)—This is El Elyon,
God who possesses heaven and earth. This term is
often used in relation to the Gentiles (see Deut. 32:8).
It is used throughout the book of Daniel, which is set

in a Gentile land. It is shortened to "most High" (first

letter in "most" lower case, first letter in "High" capi
talized) in Daniel 4:17,24,25,32,34. It is printed lower
case ("most high") in Daniel 3:26 and 5:18,21. In
Genesis 14:8-22, where the name is first introduced in

Scripture, only "God" is capitalized ("most high God").
The LORD Most High (each word beginning with a capi
tal, and the last three letters of Lord in small capi
tals)—Whereas the most common title is Most High
God {El Elyon), a few references are to Jehovah Most
High (see Ps. 7:17). Jehovah is used here because His
covenant people are exhorted to praise Him.

Lord God (only the first letter of Lord is capitalized, and
\ God is printed with capitals and small capitals)—This
is Adonai Jehovah (or Yahweh). While Jehovah is ordi
narily printed "Lord," it would be awkward to translate
the phrase "Lord, Lord"(see under GOD)."Abram said.

Lord God {Adonai Yahweh), what wilt thou give me...?"
(Gen. 15:2).

God the Lord (capital and small capitals for GOD, only
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first letter capitalized in Lord)—Again, the name Goo
is Jehovah (or Yahweh) in the original, followed by
Adonai, but the translators wanted to avoid the repeti
tion of "Lord the Lord." Here, however, the context

seems to call for repetition for emphasis:"God the God
(£/...£/)...Lord the Lord {Yahweh Adonai).

Random Capitalization
The following phrases were capitalized to show the impor
tance the King fames translators gave to the name of God.

Many modern scholars find no basis for printing the titles
in capitals, except to show respect for the names and qual
ities of the Deity.
I AM THAT I AM (Exod. 3:14).
I AM (Exod. 3:14).

JEHOVAH (Exod. 6:3; Ps. 83:18; Isa. 26:4).
HOLINESS TO THE LORD (Exod. 28:36).
THE LORD THY GOD (Deut. 28:58).
THE LORD OUR RIGHTEOUSNESS Qer. 23:6).
BRANCH (Zech. 3:8; 6:12).
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